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Abstract
This article suggests that כלח is a compound word; the contraction of  
 ,כלח all vigor.” This meaning aptly applies to both occurrences of“ ,כּלֺ + לֵחַ
if in 30.2b one reads ֹחֵילָמו instead of ֹעָלֵימו.
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Introduction

Much exegetical effort has been exerted by commentators on decipher-
ing the meaning of the enigmatic כלח, occurring in Job 5.26 and 30.2 but 
nowhere else in the Tanach. Dhorme (1967, 73) characterizes כלח as a crux 
interpretum. The verses read:

5.26 תָּבוֹא בְכֶלַח אֱלֵי־קָבֶר
כַּעֲלוֹת גָּדִישׁ בְּעִתּוֹ

You will come to the grave in ripe old age,
As shocks of grain are taken away in their season.

30.2 גַּם־כּחַֺ יְדֵיהֶם לָמָּה לִי
עָלֵימוֹ אָבַד כָּלַח

Of what use to me is the strength of their hands?
All their vigor is gone.

This NJPS translation of the MT exposes one of the problems with find-
ing a suitable meaning for כלח. It renders כלח in the first verse by ripe old 
age and in the second verse by all vigor. Grabbe (1975, 46) rightly notes, 
“Of course, one could accept one solution for one verse and another for the 
other, but the least complicated explanation is usually the most convincing 
one.” A solution that fits both verses well would be more desirable.
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The reason for rendering כלח in 5.26 by “ripe old age” is contextual. For 
instance, Hacham (1981, 44) says, “It seems that contextually its meaning 
is ‘in the proper time.’” This understanding rests heavily on the term “in 
their season” (בעתו) in 5.26b and the premium placed by the ancients on 
longevity. However, the term בעתו in 5.26b is only one element of the meta-
phor. Associated with being בעתו is a state of the shocks of grain, which the 
meaning “ripe old age” does not capture. 

The purpose of this article is to suggest that there is no compelling reason 
for the sense “ripe old age” in 5.26. A minor emendation of כלח provides a 
meaning that is suitable for both Job 5.26 and 30.2. This emendation consid-
ers כלח as a contraction of the words ַכּלֺ + לֵח, “all vigor.”

Analysis

The versions seem to be at a loss with respect to the meaning of כלח. In 5.26, 
the Septuagint’s “And you shall come to your grave like ripe grain, harvested 
at the right time, or as a heap on the threshing floor, gathered in its season” 
(NETS) apparently omits כלח. It is not clear how the Targum got for כלח 
“fullness of your years” (שניך  how the Peshitta got the meaning ,(שלימות 
“peacefully” (ניחאית), and how the Vulgate got “abundance” (abundantia). 

In 30.2b, the Septuagint renders “for them was lost a full term” (ἐπ’ 
αὐτοὺς ἀπώλετο συντέλεια). Dhorme suggests that in using συντέλεια for 
 and so ”,כלה the Septuagint and Theodotion “are thinking of the root ,כלח
does Aquila, using παντελέσ (Dhorme 1967, 430).1 Symmachus’s rendering 
 כל + by “all toward life” (πᾶν τὸ πρὸς ζωήν) suggests the emendation כלח
 and the Peshitta (כוך) ”in 30.2b by “grave כלח The Targum renders .לחיים
has “all power” (עושנא  The Vulgate’s translation of 30.2b by “and .(כלה 
they were thought unworthy of life itself” (et ipsa vita putabantur indigni) 
apparently takes כלח to mean ipsa vita, and Jerome has for it omnis vita. 

It is obvious that the versions were inconsistent in rendering כלח in the 
two verses, and that they had no idea what כלח means. 

Classical Jewish exegesis was in no better position than the versions 
with respect to כלח. According to the context in 5.26a most of them took 
 to mean “old age.” Thus Rashi (1040–1105) has in 5.26a “completion of כלח
growth” (גמר בשול) and in 30.2 “old age” (זקנה). Rashi’s uncertainty about 
the meaning of כלח is reflected in his mentioning the opinion of its being a 
gematria, בכלח  = 60. But this number is certainly less than the normal age 
of 70 or even 80 cited in Ps 90.10 and therefore would not represent a long 
life. Job was probably older than 60. Rashbam (c. 1085–1174) renders כלח 
by “appointed time” and clarifies in 30.2b that he has in mind “ripe old age” 

1 Some versions of the Septuagint omit כלח.
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(Japhet 2000, 357, 413). Also Ibn Ezra (1089–c. 1164) has for כלח “ripe old 
age” (ימיו מספר  במלאת  הזקנה  הזקנה in 5.26a and והיא   in 30.2), and so ימי 
have Qimchi (1160–1235) “old age,” Ralbag (1288–1344) “ripe old age,” and 
Berechiah ben Natronai (twelfth–thirteenth centuries) “full term.”2 Ramban 
(1194–1270) considers כלח a compound word, כאילו + לח = כ + לח = כלח 
“as if with moisture.” He explains 5.26a: “You will die at old age as one 
who dies in his youth; derived from his vigor unabated (לא־נס לחה) in Deut 
34.7.” Apparently Ramban reasons that anyone dying in his youth dies with 
his youthful vigor. So Eliphaz must be referring in 5.26a to death at an old 
age but still having the same vigor. However, if כלח refers only to vigor then 
the verse does not mention age. In 30.2b Ramban tries to strengthen the age 
characterization by saying, “old age, when one has power and dignity, is 
called כלח, as if he were with the vigor of his youth.” 

All of the commentators in this sample take כלח to mean “ripe old age,” 
perhaps following a tradition reflected by the Targum on 5.26a. All of the 
commentators also consistently apply the same meaning of כלח to both 
verses. A detailed analysis of the commentaries, however, indicates unease 
and difficulty in applying the meaning “ripe old age” to כלח in 30.2b. As we 
shall show in the following, more modern exegesis did not feel obliged to 
maintain consistency in translating כלח.

Hahn applies the same meaning of כלח to both verses. He considers it 
natural to take כלח as equal to כלה—“Fulfillment (i.e., when ‘someone has 
found peace and tranquility facing death after a long and rich life’ or ‘facing 
death in a ripe old age’).”3 This understanding parallels the second colon 
and בכלה corresponds to בעתו. In 30.2a, Hahn takes עלימו as the dativus 
incommodi: “for them a ripe old age is lost” (für sie ist verloren das reife 
Alter). He says, “We have to explain here: they have lost fulfillment, i.e., 
they are hopeless cases.”4 Unfortunately, עלימו does not equal “for them” 
(für sie), and “they have lost fulfillment” makes no sense.

Ewald takes כלח to mean “old ripe age” in 5.26a, but in 30.2b it is “prime 
of life” (1882, 113-14, 276). Such a distinction in the same word would be 
confusing, and therefore is doubtful. Duhm explains in 5.26a “Job himself 

2 Ibn Ezra in his commentary on 30.2 seems to be connecting it to the following verse. He 
suggests that the young people lost their “old age” by prematurely aging because of the 
hardships described in the following verse. Ramban considers this understanding of 30.2 
to make “no sense whatsoever.” 
3 “Vollendung (d.i. wenn ‘die volle und Ruhe des Sterbens gebende Befriedigung mit dem 
langgenossenen und zu einer Vollendung gediehenen Leben’ eingetreten ist, ‘in der völ-
ligen Reife des Lebens zum Tode’” (Hahn 1850, 66, with quotes from Friedrich Wilhelm 
Carl Umbreit, Das Buch Hiob [Tübingen: J.C.B. Mohr, 1824], 35).
4 “Demgemäss haben wir hier zu erklären: an ihnen ist verloren die Vollendung, d. i. an 
ihnen ist Alles, Hopfen und Malz, verloren” (Hahn 1850, 234).
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would die in full vigor” (Hiob selber wird in Vollkraft [כלח] sterben), and 
uses the same meaning in 30.2b “they lose their full vigor” (Ihnen geht ver-
loren die Vollkraft; Duhm 1897, 35, 140). Obviously, עלימו is not the same 
as Ihnen. Davidson says “כלח, determinate enough in sense, though obscure 
in derivation, connected either with כָּלָה, to be complete, etc., or with Arab. 
 to be withered, shriveled, etc., in either case, extreme ,(qlhm; Ewald) قلحم
old age” (Davidson 1862, 92). 

Relying on the Arabic قلحم( قحل) (qhl [qlhm]), “to be very shriveled, very 
aged,” Delitzsch renders כלח in 5.26a by “old age.” He notes that 

The signif. senectus [“old age”], which suits ch. [5] v. 26, is here [30.2b] 
inapplicable, since it is not the aged that are spoken of, but the young; for that 
“old age is lost to them” would be a forced expression for the thought—which, 
moreover, does not accord with the connection—that they all die off early. One 
does not here expect the idea of senectus or senectus vegata, but vigor, as the 
Syriac (‘ushino) and Arabic also translate it. (Delitzsch 1881, 137)

Delitzsch wonders whether כלח could possibly be a compound word, 
consisting of ַֹכּח and ַלֵח, as שלאנן is compounded from שלו and שאנן. He 
then strangely adds, “At all events, if this is somewhat the idea of the 
word, it may be derived from כָּלָה = כלח (LXX συντέλεια), or some other 
way: it signifies full strength or maturity” (137-38). Delitzsch considers 
 in 30.2b “trebly emphatic: it is placed in a prominent position, has a עלימו
pathetic suff., and is עַל for ְ1 ,ל Sam. ix.3 [?]” (137). While עַל could have 
a sense “to,” this sense occurs only when addition is implied (BDB 755a). 
Moreover, Delitzsch’s rendering עלימו by “they” cannot be supported by his 
reasoning. It is also difficult to see how the sense “vigor” can be derived 
from כָּלָה, “completion, complete destruction, consumption, annihilation.”

Budde is also inconsistent in his translation of כלח. In 5.26a he says, “Its 
meaning is determined by the comparison in this passage as ‘full maturity, 
mature age.’”5 However, in 30.2 he says that כלח “full maturity, mature age” 
makes no sense. There Budde adapts Bickel’s emendation of כלח to com-
prise חסד  +  with חסד any compassion” (jegliches Mitleid), replacing“ כל 
 juice, freshness’ (Deut 34.7), in particular‘ לֵחַ saying, “the best fit is ,לֵחַ
for 3a.”6 He renders 30.2, “Of what use to me is the strength of your hands; 
upon them is ‘the mark,’”7 completed by the text of 3a (“by need and rock-
hard hunger”—durch Mangel und steinharten Hunger).

Driver and Gray observe that among the cognate languages only Arabic 
has the root kalaha, which is similar to כלח. The Arabic root means “contract 

5 “Seine Bedeutung wird gerade durch den Vergleich an unsrer Stelle als ‘Vollreife, aus-
gereiftes Alter,’ bestimmt” (Budde 1896, 24).
6 Am besten passt ַלֵח “Saft, Frische” [Deut 34.7], wofür besonders 3a (169).
7 Was soll mir auch ihrer Hände Kraft: An ihnen ist “das Mark” dahin.
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the face, look hard and stern, and to show oneself hard and firm.” Driver 
and Gray conclude that the data from Arabic “suggest the meaning firm 
strength, vigor (with unimpaired powers, without any long and weakening 
illness: cf. for the thought, 21.23f), which would also suit 30.2” (1921, 33).8 
This understanding provides a meaning that fits the context of both occur-
rences of כלח, but which, unfortunately, rests on a single occurrence among 
cognate languages. In Pope’s opinion “Arabic kalaha in the sense of ‘be 
hard or appear hard or stern,’ used of the countenance or of a time of dearth 
or famine, does not offer satisfactory meaning” (Pope 1986, 46).

Kissane also consistently translates כלח by “full vigor” (1939, 31, 183). 
However, in 5.26a he adds, “He will die in extreme old age, his body still 
free from disease or pain.” While one could accept the second part of the 
preceding statement as an illustration of “full vigor,” the first part has no 
support at all in the MT. Gordis’s translation of כלח is not consistent (1978, 
241, 282). Andersen, too, seems to favor inconsistency for the sake of clar-
ity. He apparently takes כלח as “ripe old age and good health” in 5.26 but as 
“vigor” in 30.2. Andersen says, “Job himself is promised life in good health 
to a ripe old age, a fitting end for one who loved and feared God. This is 
what God Himself has promised to those who obey Him in the covenant 
blessings proclaimed by Moses (Lev 26.3-13; Deut 28.1-14)” (1976, 123). 
Similarly, de Wilde is inconsistent in the translation of כלח, and in 30.2b he 
incorrectly renders עלימו = “its” (ihre; 1981, 281).

Dhorme exploits the parallelism between the two cola in 5.26 to conclude 
that בעתו stands in parallel to בכלח. He says, “It is clear that בכלח means ‘in old 
age,’ as contrasted with a premature death (22.16)” (1967, 73). To strengthen 
this conclusion, Dhorme suggests connecting כלח with the root כלה “to be com-
pleted” and with כלל “to be whole, perfected.” It is not obvious what kind of 
“connections” Dhorme has in mind.9 Certainly, coming to the grave בכלל/בכלה 
makes no sense in Hebrew, and while the ח/ה confusion is amply attested in 
the Ketib/Qere apparatus and elsewhere, the ח/ל confusion is not attested at all. 

Moreover, the meaning “old age” for כלח does not fit the context of 
30.2. In an effort to resolve the awkwardness of “old age” and of עלימו אבד, 
Dhorme (1967, 430-31) proposed two emendations in 30.2b: (1) read ֹעֻזָּמו 
instead of עלימו; and, (2) read כֻּלֹּה instead of 10.כלח The letters ל and ז are 
orthographically different in both the Hebrew paleoscript and the square 

8 Hitzig suggested exploiting the Arabic root كھل (khl), “arrive at a ripe age,” in order to 
derive the meaning of כלח  (1874, ad loc.). However, the Arabic root is too distant in form 
from the Hebrew word. 
9 The tri-radicals derived from the bi-radical כל have a sense of “include”: כלם ,כלל ,כלה ,כלא.
10 Dhorme also notes that Ehrlich proposed the reading ַֹעֻלֵּמוֹ אֹבֵד כּח “their youngest is 
powerless” (der jüngste unter ihnen bereits kraftlos ist). It is difficult to see the signifi-
cance of a “sucking child” loosing strength in the context of the labor force. 
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script. Also, the Ketib/Qere apparatus does not attest to the ז/ל confusion.  
It is not clear what might prompt a ז/ל switch. On the other hand, the let-
ters ח and ה are phonetically and orthographically (in the Hebrew square 
script) very similar, and the Ketib/Qere apparatus amply attests to the ה/ח 
confusion. Dhorme’s emendation (2) is possible, but emendation (1) is 
unlikely.

Tur-Sinai says,

 is not, as has been supposed, “old age,” but harvest.” In ch. 30, the meaning כלח
is: they reap no harvest, their labor is lost, and here: you will come to the grave 
with a rich harvest, as it were with a full shock of corn. כלח is identical with post 
biblical קֶלַח “stalk” used collectively for “harvest.” . . . “Harvest” and “shock 
of corn” are of course metaphors for the numerous progeny referred to in v. 25. 
(Tur-Sinai 1967, 107-108)

One could obviously note that stalks don’t make a harvest, even meta-
phorically. Jastrow (1903, 1374a) does not mention the pars pro toto sense 
“harvest” for קֶלַח. Moreover, ק/כ interchanges are not attested in the Ketib/
Qere apparatus. It is difficult to see a reason for a change from כלח to קלח 
in post-biblical Hebrew (Grabbe 1975, 45).11

Pope renders כלח consistently “all vigor,” though he notes that in 5.26 
the sense “old age” suits the context (Pope 1986, 46-47). In his view, כלח 
parallels כח in 30.2 and there Budde’s emendation of כלח to ַכּלֹ + לֵח, “full 
vigor,” should be adopted. Pope is followed by Good (1990, 62). Habel’s 
ambivalence regarding the meaning of כלח is exhibited by the duality of his 
approach to the interpretation of the two verses. He consistently translates 
 here and in 30.2 apparently means כלח“ :by “full of vigor,” but explains כלח
‘ripe old age,’ though no clear cognate has been adduced. Any connection 
between this term and ַלֵח (Deut 34.7) remains dubious (Pope)” (Habel 1985, 
115, 117-18, 413). 

Grabbe (1975, 43-46) provides a comprehensive discussion of what the 
most likely meaning of כלח is. He concludes that,

Considering the linguistic evidence from the whole range of Semitic languages, 
however, it would seem better to consider the word a legitimate three-radical 
root. . . . כלח seems a true variant of the well-known קלח—not ex hypothesi but 
because of what appear to be actually attested examples of such variants for this 
root. Though the exact connotation in Job is still tenuous, “old age” seems quite 
possible for the word and certainly the best meaning for the context of 5.26. (46)

Unfortunately, Grabbe’s evidence in support of כלח being a true variant 
of קלח is based only on the Arabic, and is scanty at best. 

11 See Grabbe’s valiant effort to provide Tur-Sinai with semantic support from the Arabic.
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The difficult כלח has been emended to: לחיים  +  ”all to life“ כל 
(Symmachus); לח +  ”in your strength“ חֵילְךָ ;as if fresh” (Ramban)“ כאלו 
(Beer); כל חיל in 30.2 (Beer); ַלֵח “in vigor” (Merx); ָבְּלֵחֲך “in your vigor” 
(Cheyne and Ball); כל + חסד “all empathy” in 30.2 (Bickel); ַכּלֹ + לֵח “all 
vigor,” in 30.2 (Budde); כאביב לח “as a moist ear of barley” (Herz); + כח 
 ”wholly“ כלה ;force,” in 30.2 (Ehrlich)“ כח ;vigor,” in 30.2 (Delitzsch)“ לֵחַ 
(Dhorme); קלח “stalk” (Tur-Sinai); and so on. In Clines’s view none of 
these emendations is convincing (1989, 119).

It is obvious from this partial overview of the exegesis on כלח that its 
meaning has been contextually limited to the two possibilities, “old age” 
and “strength, vigor.” A number of commentators tried incorrectly to com-
bine the two meanings in 5.26 (Hartley 1988, 128).12 Some commentators 
were consistent in applying the same meaning to both verses. Others were 
more comfortable in using for כלח “old age” in 5.26 and “strength, vigor” in 
30.2. The awkwardness of ֹעָלֵימו in 30.2, correctly noted by Dhorme (1967, 
430), has been treated cavalierly by most.13 Finally, the relatively large 
number of emendations seems to indicate a frantic search for some support-
ive evidence within the word כלח.

Proposed solution

The preceding analysis clearly shows many commentators opting for the 
meaning “ripe old age” for כלח because they felt that this meaning is partic-
ularly suitable for the context of 5.26. This sentiment rests on two notions:

1.	 Longevity would be a proper promise to a pious person. Clines 
expresses this sentiment, saying, “the crowning blessing on a life pro-
tected by God is death at a ripe old age. Death before the proper time 
(cf. 20.11; 22.16) and being ‘cut off’ before life has run its full course 
(cf. 4.8) is a curse, and a sign of divine disapproval” (1989, 153).

2.	 The parallel colon supports the meaning “ripe old age” for כלח. Clines 
expresses this sentiment, saying, “the sheaf of corn that ‘comes up’ 
from the field to the elevated threshing floor has survived through its 
many moments for this particular moment; ‘its time’ (עתו) for gathering 
in has arrived” (1989, 153).

12 Hartley considers the two interpretations to be equivalent. He says, “The understand-
ing of כלח as ‘full vigor,’ i.e., ripe old age, has a long history, supported by the Targum.”
13 Dhorme says, “It would appear at first sight that אָבַד  :could not be translated עָלֵימוֹ 
‘for them has perished, has been lost.’ It will be noticed that עלימו is rendered für sie by 
Dillman, an ihnen by Budde, ihnen by Duhm, within them by Gray, with them by Ball, 
whereas the literal translation should be: ‘upon them’ ‘over them’ or ‘against them.’ The 
difficulty presented by עלימו remains entire if we give its normal meaning of ‘old age.’” 
That is the case also with the meaning “strength, vigor.”
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While statement (1) is in principle correct, in the case of Job it is 
inappropriate. 

The frame narrative suggests that Job and his wife were elderly people, 
at least in terms of their time. Hacham (1981, 333) notes that according to 
the Jewish sages Job was at the age of 70 when the tragedy occurred. This 
corresponds to MT’s “140 years” and the promise of double restitution of all 
Job’s fortunes (42.10).14 Taking into account the number of children that he 
sired from one wife, and them having established their own households, this 
age seems reasonable. Thus, Job was already at a “ripe old age” (Ps 90.10) 
when Eliphaz addressed him. Telling Job that he would reach his grave in 
“ripe old age” would have been a hollow promise, obviated by reality.15 It 
is therefore highly questionable that Eliphaz alluded to old age and that כלח 
has this sense.

The metaphor in 5.26b could be understood as having a temporal or sta-
tus (quality description) focus. Those who render כלח “old age” exploit the 
temporal בעתו (“in its time”), assuming that the metaphor emphasizes the 
timely harvesting. However, it is possible that the metaphor emphasizes the 
status of the stalks (i.e., quality of the harvest), the high-rising stalks and the 
high quality of the grain. In this case, the critical word in the metaphor is 
 In .כלח and “full vigor” would more aptly fit ,עתו rather than (”rise“) עלות
the Mediterranean region it is common for lack of water during the time the 
grain is ripening to adversely affect the quality of the crop. Good moisture 
resulted in high-rising stalks and full grains; they were a sure sign to the 
farmer of a good crop and good yield.16 They clearly conveyed the vigor in 
the plants. It is notable that the first word in the metaphor is עלות and the 
last word is עתו. Were it the author’s intent to emphasize the temporal sense 
of the metaphor he could have said, כבעתו גדיש יעלה.

These insights lead to the inevitable conclusion that one of the reasons 
for choosing the meaning “ripe old age” is not valid, and the other might be 
better seen as support for the meaning “all vigor.” The meaning “all vigor” 
has a clear advantage over the meaning “ripe old age.” Also, the promise 
of returning to full vigor was more meaningful than ripe old age to an old 
Job in terrible physical condition. Moreover, it is generally recognized that 
the meaning “all vigor” is more fitting for כלח in 30.2b. Finally, efforts to 

14 The Septuagint reads, “And Job lived after the affliction 170 years, and in all he lived 
240 years.” This also attests to an age of 70 for Job.
15 It is doubtful that Eliphaz could have known whether Job was 70 or 80 years old, with 
the record-keeping of that time.
16 Tall wheat stalks were of great value, the straw as valuable as the grain it produced. The 
straw was used for fodder, thatch, bio-matter for healthy fields, fuel, bedding, medicine, 
and had dozens of other uses.
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elicit the meaning of כלח from similar words in cognate languages identi-
fied a word in Arabic which supports the sense “all vigor.” Consequently, 
it stands to reason that the meaning “all vigor” should be selected for both 
occurrences of כלח, since this meaning is supported by cognate Arabic and 
MT context. 

Further, the sense “all vigor” is embedded in the word כלח itself. This 
sense emerges if כלח is considered a contraction of ַכּלֹ + לֵח, “all vigor.”17 
Combining two words into a single word and dropping a shared letter(s) 
is well attested in the Tanach. For instance, שמים  = מים   +   ;(Gen 1.8) שם 
רהשקערו  שקע + קערור =   (Lev 14.37); אדם + אדם = אדמדם  (Lev 14.37); 

18; אך + כן = אכן ;(Job 21.23)  שלו + שאנן = שלאנן ;(Lev 14.37)  ירק + ירק = ירקרק

 ;Qere) ישיא + מות but (Ketib) ישימות ;(Qere; Jer 18.3) והנה הוא (Ketib) והנהו
Ps 55.16); לגאיונים (Ketib) but יונים  +   (Ketib) מהם ;(Qere; Ps 123.4) לגאי 
but הם  מלכם ;(Qere; Exod 4.2) מה + זה but (Ketib) מזה ;(Qere; Ez 8.6) מה + 
(Ketib) but לכם   +  among others. Dahood (1962, 56) ,(Qere; Isa 3.15) מה 
tried to find support for similar contractions in Ugaritic. However, the two 
cases that he mentions are inconclusive, reflecting particular grammatical 
forms rather than contraction of two distinct words.19 

While many felt that the sense “all vigor” for כלח fits well the MT 
of 30.2b, the fit is less than adequate because of the word ֹעָלֵימו. The 
word occurs twelve times in the Tanach, eight of them in Job (once pre-
fixed), and usually means “upon him, upon them” (Dahood 1953, 85-88).20  
This sense of ֹעָלֵימו does not provide a cogent meaning for 30.2b.  
The simple emendation of ֹעָלֵימו to ֹחֵילָמו results in the excellent read-
ing, “their strength lost all vigor,” aptly referring to the “strength of their 
hands” (כח ידיהם) in 30.2a.

The ח/ע confusion is well attested in the Tanach, and might have played 
a role in corrupting the original text of 30.2b. Tov notes that textual varia-
tions in the Bible occurred because of the phonetic similarity of the letters 
 (Ketib) וחץ This confusion is attested in 1 Sam 17.7 where we have .א/ה/ח/ע

17 It seems that Ramban was the first to consider כלח a compound word. In his commen-
tary on 5.26 he says, מלה מורכבת כאומר תבא לקבר בכאלו לח. However, the suggested 
reading is not proper Hebrew.
18 See Mandelkern 1896, 65a.
19 Dahood proposes that the word כלח in both passages is a “congeneric assimilation” of 
 freshness.” As a supporting example Dahood mentions Isa 51.9“ לח strength” and“ כח
 suggests that מחרבת which is questionable since the collocation of ,מחץ + חצב = מחצבת
.(BDB 345a) חצב is also of the same form; i.e., hiph‘il participle of מחצבת
20 Dahood argues that עלי, in the sense of “from,” is not infrequent with verbs of fleeing. 
He notes (1962, 68) that in the Mesha and Ahiram inscriptions ‘l denotes “from,” and 
that might be the case in Ugaritic. He suggests that in Job 29.7 it has a similar meaning. 
However, it is possible that in Job 29.7 שער should be read שחר as the Septuagint does.
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and ועץ (Qere); in Exod 28.26 עבר (MT) and חבר (Samaritan); in Deut 32.14 
 עללים the Septuagint read in Job 24.12 ;(Samaritan) עמר and (MT) חמר
instead of חללים; in Job 29.7 the Septuagint read שחר instead of שער; there 
is an opinion that the Easterners (מדנחאי) had וַיֵּחָתֶר (Ketib) and וַיֵּעָתֶר (Qere) 
in 2 Chr 34.13;21 perhaps in Prov 26.17 one should read מִתְחַבֵּר instead of 
 and ;עמְֹסֶיהָ instead of חֹמְסֶיהָ perhaps in Zech 12.3 one should read 22;מִתְעַבֵּר
so on. It is possible that here, the original חלמו was miscopied עלמו, and the 
vowel י was later filled in.

Finally, the meaning “all vigor” for כלח fits the context of 5.26 and 
of 30.2. In 5.26, the elderly Job reached a “ripe old age,” but is stricken 
with a severe inflammation over his entire body. He sits in ashes scratch-
ing himself with a potsherd. Eliphaz’s consoling words that he will reach 
his final days in full vigor are not only proper, but have the potential of 
having an effect on Job, giving him the hope of rebuilding a family. The 
connection of 30.2 to the text that follows is harder to establish because 
of its linguistic and literary difficulties. It seems that this text deals with 
the lowest societal strata taking refuge in formidable and harsh areas, 
apart from normal habitat. Job bemoans that these youngsters have now 
the temerity to mock him. In 30.2 he characterizes these youngsters as 
not having even strength and vigor, because of the dire circumstances in 
which they sojourned.

Conclusion

Job tells us how he hoped to end his days of life in 29.18-20:

I thought I would end my days with my family,

And multiply days like sand,

My roots reaching water,

And dew lying on my branches;

My vigor refreshed,

My bow ever new in my hand.

Now, his family is destroyed, his vigor is gone, and he is an afflicted old 
man with uncertain prospect of a progeny. In 5.26 Eliphaz frames words of 
consolation addressing this reality. In this context, the meaning “all vigor” 
makes eminent sense. 

21 See Mandelkern 1896, 939d. Mandelkern notes that b. Sanhedrin 113 supports this 
view.
22 See Mandelkern 1896, 815c; and Toy 1959, 481. The Peshitta’s reading מתערבים is 
equivalent to מתחברים.
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In 29.8-9 Job tells about the respect that he was accorded:

Young men saw me and hid,

Elders rose and stood;

Nobles held back their words;

They clapped their hand to their mouths.

Now the young men dare to laugh at him, though they are useless even 
for the basest manual work because they have lost all vigor. In this context 
too, the meaning “all vigor” makes eminent sense.

Thus, this study suggests that: (a) כלח is a contraction of ַלֵח  +  all“ ,כּלֹ 
vigor”; (b) the meaning “all vigor” applies to both occurrences of כלח; and 
(c) we should read in 30.2b ֹחֵילָמו instead of ֹעָלֵימו. Recognition of the pos-
sibility of fusion of words and phonetic similarity enables resolution of a 
long-standing crux.
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