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who do not have the required technical background. But a video of the
same text, with visual images may be quite effective.

The aim of any Bible text is not only to inform, but to invite the
audience to change in some way. Not only are perceptions involved, but
behaviour too. Different media lend themselves to achieving these aims
well. The text may invite the audience to modify a set of values, or to
enlarge their stock of common knowledge, or to act in a different way in
certain circumstances. With Scripture the additional invitation is to
improve a relationship with God. The effectiveness of the text in whatever
medium will relate to how well these aims are achieved. Some texts may be
more effective in one medium than in another.

Conclusion

An awareness of the marking, the registers, and the elements of texture in both
the Scripture text and any media production of that text will, I believe, help us
to better judge the quality of these productions, and to assess whether or not we
have achieved the aims we had in mind when we made the production.
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Introduction

When translating OT narrative passages, one problem that can arise is how to
handle quoted speech within quoted speech, that is, “nested” quotes, or even
quoted speech that is three levels deep. Quoted speech is a natural feature in
Hebrew. However, in many languages it is distinctly unnatural, possibly to the
point of causing misunderstanding as to who is actually talking. Even in
English, nested quotation is rather awkward, and written English uses single
vs. double quotation marks to help clarify such situations. Printed quote marks
of course are no help to the hearers when text is read aloud. The Contemporary
English Version (CEV)is a translation where one particular aim was suitability
for being read aloud, so we find that this translation usually attempts to
restructure these passages to leave only a single level of direct quotation,
mainly using indirect speech for the inner levels.

In the Wubuy language of northern Australia (spoken by the Nunggubuyu
people), any speech or thought act is normally presented as direct speech
(possibly speech to oneself). However, I have no examples in recorded texts of
even two levels of quotation. So, while it appears to be very natural to use a
single level of quotation, it seems to be equally unnatural to nest quotes to more
than one level. This is a normal situation in Australian Aboriginal languages.
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We also have the situation where many readers are inexperienced, and this
could lead to even more confusion with nested quotes.

In working on a draft translation of Genesis into Wubuy, we have therefore
tried as far as possible to avoid nested quotes, and to use other devices to
express the intended meaning. We will now look at some specific examples,
giving first the NIV version as a literal rendering of the quotation structure,
then the back-translation of the Wubuy draft, and also for comparison, the
CEV.

Genesis 24.42-44

In this passage Abraham’s servantis explaining to Laban and his family how he
met Rebekah. This is the first level of quotation. In v. 42 he begins to give the
content of his prayer (level two) and in v. 43, within the content of the prayer, he
gives the words he was planning to say to any young woman who came to the
well, and the possible answer she might give (level three).

NIV:

42“When I came to the spring today, I said, ‘O LORD, God of my master
Abraham, if you will, please grant success to the journey on which I have
come. 43See, I am standing beside this spring; if a maiden comes out to
draw water and I say to her, “Please let me drink a little water from your
jar,” #4and if she says to me, “Drink, and I'll draw water for your camels
too,” let her be the one the LORD has chosen for my master’s son.” ”’
Wubuy back-translation:

42This man was still talking. “I went to the well today, and I prayed to
Yahweh, quietly, ‘Yahweh, you are the boss of the one I'm working for,
Abraham. You make things right for me, in my journey. 43I'm here at the
well. If a young girl comes for water, I will ask her to give me water. 44If
she gives me water, and draws out water for my camel, then I will know,
she’s the one you have chosen.” ”

CEV:

42When I came to the well today, I silently prayed, “You, LORD, are the
God my master Abraham worships, so please lead me to a wife for his son
43while I am here at the well. When a young woman comes out to get
water, I'll ask her to give me a drink. 44If she gives me a drink and offers to
get some water for my camels, I’ll know she is the one you have chosen.”

Comments:

The CEV uses indentation to represent a lengthy quote, without using
quotation marks. The normal practice in written English, where there is a
paragraph break within a long quote, is to use the opening quote mark at the
beginning of the new paragraph. This may be confusing for new readers, and
the CEV method is certainly very clear visually, and avoids one level of
quotation marks. This would not help listeners; however, the CEV translators
may have felt that this help could be provided in other ways, such as an
introductory comment before the text is read.
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In Wubuy it is normal to remind listeners every few paragraphs that we’re
still in a quoted narrative, hence the words “This man was still talking.” In this
context the translation team was happy to allow a level two quote. We avoid the
level three quote with indirect speech, as does the CEV.

A side issue, but an important one, is the use of God’s name Yahweh.
Several churches in the geographical area, and their translation teams, have
agreed to use this name rather than some generic term such as “Lord,” since it
represents the most direct translation of the Hebrew text. This of course is a
decision that should not be done by a translation team in isolation.

Genesis 12.11-13

Here Abram is explaining to Sarai why she is to say she is his sister. He says that
the Egyptians might say “She is his wife” and decide to kill Abram. The words
“She is his wife” are level two, but there is a complication in that the words
represent a hypothetical situation—the Egyptians never actually said them!

NIV:

11 ... he said to his wife Sarai, “I know what a beautiful woman you are.
1ZWhen the Egyptians see you, they will say, ‘This is his wife.” Then they
will kill me but will let you live. 13Say you are my sister, so that I will be
treated well for your sake and my life will be spared because of you.”

Wubuy back-translation:
i1 ... he told his wife, “You are beautiful! 12When the Egyptians see you,
they might kill me, because I’m your husband, but they won’t kill you.

13You tell them, ‘That man Abram is my brother’. So that I will live, and
later they will be kind to me.” That’s what Abram said.

CEV:

1., he said, “Sarai, you are really beautiful! 12When the Egyptians see
how lovely you are, they will murder me because I am your husband. But
they won’t kill you. 13Please save my life by saying you are my sister.”

Comments:

In v. 12 both Wubuy and CEV remove the hypothetical quote, and simply give
the reason for the perceived danger without presenting it as actual words the
Egyptians might say. In v. 13 the Wubuy takes the unusual step of introducing a
quote that isn’t in the text. This is basically for naturalness and intelligibility.
In Wubuy if we use the word “tell” in imperative, what is expected to follow are
the actual words as a direct quote. To put an indirect quote here might make it
sound as if Sarai is to say the words “You are my sister.” In this situation these
considerations outweighed any potential problems caused by a nested quote.

Genesis 46.31-34

Here Joseph is explaining to his brothers what he will say to Pharaoh, what
Pharaoh will ask them, and what they should answer. These are all level two
quotes within Joseph’s narrative.
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NIV:

31'Then Joseph said to his brothers and to his father’s household, “I will go
up and speak to Pharaoh and will say to him, ‘My brothers and my father’s
household, who were living in the land of Canaan, have come to me. 32The
men are shepherds, they tend livestock, and they have brought along their
flocks and herds and everything they own. 33When Pharaoh calls you in
and asks, “What is your occupation?’ 34you should answer, ‘Your servants
have tended livestock from our boyhood on, just as our fathers did.” Then
you will be allowed to settle in the region of Goshen, for all shepherds are
detestable to the Egyptians.”

Wubuy back-translation:

31 After that, Joseph told his brothers and the others, I will go and tell the
king, you my brothers, and my father’s tribe, you have left the land Canaan
and you came here to me. 32And I will tell him, you (habitually) look after
sheep and goats and cattle, and you have brought them all here with you.
33Later the king will call you, and he will ask you, what is your work.
34You tell him this, “We (habitually) look after sheep and goats and cattle.
Our tribe has done that from a long time ago.” You tell the king that.

“Afterwards, the king will let you go, and you will live in this land
Goshen, by yourselves. Because, the people of Egypt, they don’t go
near people who look after sheep.” That’s what Joseph said, he told his
tribe that.

CEV:
31Then Joseph said to his brothers and to everyone who had come with
them,

I must go and tell the king that you have arrived from Canaan. 321
will tell him that you are shepherds and that you have brought your
sheep, goats, cattle, and everything else you own. 33The king will
call you in and ask what you do for aliving. 3¥When he does, be sure
to say “We are shepherds. Our families have always raised sheep.” If
you tell him this, he will let you settle in the region of Goshen.

Joseph wanted them to say this to the king, because the Egyptians did not
like to be around anyone who raised sheep.

Comments:

In vv. 31 and 32 both the Wubuy and the CEV remove the second level of
quotation by using indirect speech. In v. 33 the Wubuy does retain the second
level since as we saw in the preceding example, “tell” in imperative expects
direct speech to follow. Interestingly, the CEV does the same on this occasion.

The CEV assumes Joseph’s speech ends straight after the mention of
Goshen, with the remark about the Egyptians’ dislike of shepherds being an
editorial comment, Some translations take it this way, although others such as
the NIV continue the quote till the end of the verse, and this is the way we have
taken it in the Wubuy translation. The Hebrew could be read either way, and it
makes no essential change to the meaning.
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Conclusion

Hopefully these examples have given some idea of the kinds of translation
problem that can be raised by nested quotes, and some ways these can be
handled when translating into a language where these are not a natural feature.
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Anindilyakwa is an Australian Aboriginal language spoken as a first language
by some 1,500 people living mainly on Groote Eylandt and Bickerton Island in
the Gulf of Carpentaria. It is a complex prefixing and suffixing language with
extensive noun class agreement.

In this article, I explore the development over twenty-five years in the
Anindilyakwa translation of the Greek term logos, and several other terms, and
how the translation of logos interacts with the translation of “glory” in
John 1.14; 2.11; and 15.8. An integral part of this development is the role of
written back-translations and the growing understanding of translation
principles on the part of the Aboriginal mother tongue translators.

The first attempts to translate logos were made some twenty-five years ago
in the late 1970s by Bible translator and linguist Judith Stokes, who retired in
1989 and died in 2003. Judith had support from Euan Fry as consultant. Euan
provided assistance through correspondence and through visiting Groote
Eylandt about once a year through the 1980s for consultant checking. I became
involved in the translation programme from 1983 and saw John’s Gospel
completed, consultant checked, and locally distributed in 2001.

Changes constantly occur in the development of a translation. This can
happen in a variety of ways, including changes over time in both the spoken and
written forms of the language as well as changes that come through the
developing skills of the translators.

One of the first things that stands out today from the 1970s translation of
John 1.1-14 is the use of the English word God. Somewhere in the mid-’70s, the
Aboriginal people themselves spontaneously began speaking of God as
Neningikarrawara, which can be back-translated as “he belonging to above.”
At that time, and through into the mid to late '80s, place names, people’s
names, and many introduced terms were simply being written in English.

We now freely transliterate place names and people’s names so that they
sound like Anindilyakwa words. The only name that has resisted
transliteration is “Jesus Christ”—no one has ever tried to do so nor wants to do

so. (There 1s no “s” in the language: most Aboriginal languages have no
fricative sounds.) It was a joy recently to hear someone confidently sight



