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for the revelation of God. The reference in Acts 3.25-26 is to the specific
promise that ‘‘all the families (or nations) of the earth shall be blessed’’
(Gen 12.3; 22.18). Gal 3.14, without reference to covenant, indicates that
in Christ the Gentiles receive the blessing of Abraham. There is only a
general reference to the ‘‘covenants of promise’’ in Eph 2.11-22, from
which the Gentiles were at one time separated though now brought near
in the blood of Christ.

There is one reference to covenant in the New Testament related to
Hagar and Ishmael, in Gal 4.21-31. Paul’s use of ‘‘covenant’’ in this
passage, in connection with Isaac as the son of promise, corresponds to
the strand in Genesis which includes the blessings in the covenant and
limits them to Isaac and his descendants. Paul refers directly to a Jewish
tradition based on the passage Gen 21.9, which holds that Ishmael
quarrelled about the inheritance with Isaac and tried to kill him. The
apostle Paul uses the two sons of Abraham as an allegory (his own word)
for two covenants: the covenant of the law and the covenant of promise.
Hagar and Sarah signify the two covenants according to Paul and
represent Mount Sinai, in Arabia, and Jerusalem, respectively. Hagar, he
says, corresponds to the present Jerusalem which is in slavery. But “‘we”’
are like Isaac, children of the promise: ‘‘we are not children of a slave
woman but of a free woman.’”” Paul is not talking about the literal
descendants of the two sons. The intent of the allegory is not to
denigrate Hagar and Ishmael, or their descendants, the Arabs: rather
Paul is referring to God’s provision of freedom from bondage to the
law. In fact, he turns the literal interpretation on its head: ‘‘the Hagar-
Ishmael line, leading historically to the Arabs, now leads to the Jews; the
Sarah-Isaac line, however, from which the Jews trace their descent, leads
to the Christians’’ (Gerhard Ebeling, An Exposition of Galatians, page
234). The recognition of this reversal serves as a warning not to read an
interpretation based on tradition back into a text; in this case, we should
not read Hagar and Ishmael as representing Arabs or Muslims back into
this passage.
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The Sgaw Karen translation project

Early in 1980 the Sgaw Karen Baptist Convention in Burma indicated to
Burma Bible Society that a revision of the Old Version of the Bible was
needed.

The Bible Society took up with the Baptist Convention the option of
a new common language translation. The Convention was not sure that
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that was what they wanted, but were open to exploring what was
involved at a translators’ workshop.

The workshop organised by the Burma Bible Society was held in
Rangoon in November 1982. The Co-ordinator was the Rev. Clifford
Kyaw Dwe, the General Secretary of the Sgaw Karen Baptist Convention
and a former President of the Burma BS. The President, Vice-President
and several members of the staff of the Burma Theological Institute,
Rangoon, pastors and laypersons of the Sgaw Karen Baptist Convention
attended. At the end of the workshop, the participants were unanimous
that a new translation would best suit the needs of the Karens alongside
the Old Version.

The Rev. Clifford Kyaw Dwe took a resolution from the workshop
recommending the commencement of a new translation to the Sgaw
Karen Annual Baptist Convention. The resolution was accepted by the
Convention and the translation of the NT began in 1983. The new
translation of the NT is expected to be completed at the end of 1987.

When the translation began, there were three translators, a review
committee and a wider consultative group representative of other
churches as well as the Baptist. The translation is intended not just for
Karen Baptists but for all Karen Christians in Burma and Thailand. The
Karen Baptist Convention of Thailand is also actively involved in the
translation project. A group of them functions as a review committee
representing the Karen church in Thailand.

Mr Judson Aung who had retired from the Public Service was the
full-time translator in the first group of three translators. After drafting
Mark, he withdrew as a translator, but continues to serve as a reviewer.

The Rev. Clifford Kyaw Dwe is a translator and co-ordinator of the
project, as well as continuing his responsibilities as General Secretary of
the Karen Baptist Convention. The Church, acknowledging the
importance of the transiation task, has provided the Rev. Kyaw Dwe
added assistance in the post of General Secretary.

Mrs Marcheta Thein, the second translator, is a lecturer at the
Burma Theological Institute. She carries heavy teaching responsibilities at
the seminary, but makes a major contribution to the project as a
translator. She is a very gifted translator and a stylist.

The Rev. Edmund Dee is the third translator. He was a lecturer at
the Burma Theological Institute, but has been temporarily released from
his teaching responsibilities at the seminary to serve as a full-time
translator.

The three translators are deeply committed to the translation project.
They work harmoniously together as an editorial committee and meet
every week for processing comments from reviewers and revising the
draft translations. '

Mark has already been published and has been well received by
Karen readers. The new translation of the NT is now eagerly awaited by
the Karen churches. The translation of the OT will begin as soon as the
text of the NT is finalised.



